‘H KAIN'H ATAO'HKH

‘H Kawn Ata0ijkn — THE NEW COVENANT IN
MY BLOOD

THE MASTER’S HAND UNVEILED

The Master stands; the veil is lifted.

IIé¢Tpouv B
2 PETER

The Second Letter of Petros

The twenty-second book of the rendering. The letter
opens with its writer’s name in its Hebrew-shaped form
— “Simeon Petros, a slave and apostle of Yehoshua
HaMashiach” — and counts itself, in its last chapter, the
second letter to its readers. What stands here is the

Greek text as the oldest copies give it, rendered into



English word by word: a faith of equal honor and the
chain of graces to be supplied in it; a reminder written
from inside a tent whose putting off is swift; an
eyewitness claim resting on a voice heard on a holy
mountain; the prophetic word, and how prophecy came;
a long roll of judgment on false teachers, unsoftened
from first to last; the scoffers of the last days and the day
of Elohim that comes as a thief; and Paulos named “our
beloved brother”, his letters counted beside the other

Writings.

Its Master-word, kK0Uplog, stands thirteen times — and the
Name YudHeyVavHey prints nowhere in its renderings,
for this letter quotes no Hebrew clause that bears the
Name within the words it carries. The two places
weighed hardest — the proverb of Proverbs 26:11 at
2:22 and the thousand years of Psalm 90:4 at 3:8 — are
named with their checks on the layout page, and every
one of the thirteen standings is listed there, so nothing
of the Name’s handling in this book is hidden. One
sentence alone prints in tekhelet blue: the Father’s voice
from the Majestic Glory at 1:17, which the letter itself
carries as a quotation. Where the copies divide — most
deeply at 3:10, over whether the earth and the works in
it “will be found” or “will not be found” — the standing

is given in the Standing Notes with the copies named,;



and the received rendering stands beside this one in the
Cross-Check at the back.

To read the book: the English line stands first, large;
beneath each verse, in smaller italic type, stands the
Greek itself, as the base text gives it — so any reader can
weigh the rendering against the words it renders.
Bracketed words are helpers the Greek does not carry,

set in brackets so they can be seen.

Before the text begins, one page — Before You Read —
sets out what can be known of this book: its writer as the
letter names him and the divide over its reception, named
plainly and rested on the lists and the copies this project’s
record holds; what it is; where its readers stand, and the
letter’s silence about where it was sent from; when; and
the oldest copies that carry it — this letter’s oldest copy
being a papyrus whose closing pages the project holds in
photographs — each line resting on the record or on a
named witness, and nothing dressed as fact that is only a

guess.



BEFORE YOU READ — 2 PETER

ITéTpouv B

What can be known about this book — from the record
itself, and from the oldest copies that carry it. What
cannot be known is said plainly, and nothing is dressed
as fact that is only a guess.

WHO

FACT. The letter names its writer in its first line:
“Simeon Petros, a slave and apostle of Yehoshua
HaMashiach” (1:1, this book’s rendering). The copies’
title is IIETPOY B — “Of Petros, Second”. The name-
form is the Hebrew-shaped Zvuewv, not the Greek
Yipwv the accounts usually carry; of the apostle, the
record’s Greek carries Zuyewv once more, at Acts
15:14, where James begins, “Simeon expounded how
at first...” (received text) — the apostle spoken of by
his Hebrew name in the Jerusalem council, and
writing under it here.

THE DIVIDE. That the letter is Petros’s own is its own
claim, and it stands above as the record gives it. Its
reception was never as smooth as the First Letter’s:
the ancient lists do not all carry it, and men’s
weighing of its voice, its nearness to Jude’s letter, and
its gathered company of Paulos’s letters (3:15-16) has



never fully closed. The reception facts this project’s
record holds are laid out under The Oldest Copies
below. The letter is printed here as the copies carry it,
under the name its first line gives; the divide is
named, and not settled.

WHAT

FACT. A letter — the second of two, by its own
counting: “This, beloved, I now write to you [as] a
second letter” (3:1, this book’s rendering). It is three
chapters — 61 verses in the received numbering —
and it carries no greeting list and no farewells: it ends
in a doxology (3:18).

FACT. Its subjects are named by its own words: a faith
“of equal honor” and the chain of graces to be
supplied in it (1:1-7); the writer’s reminder from
inside his tent, and its putting off (1:12-15); the
eyewitness claim and the voice on the holy mountain
(1:16-18); the prophetic word and how prophecy
came (1:19-21); false teachers “who will bring in
beside [you] destructive heresies” (2:1), and the long
roll of judgment that follows them (2:4-22); the
scoffers of the last days and the day of Elohim (3:3-
13); and Paulos’s letters, counted beside the other
Writings (3:15-16).

FACT. It walks beside Jude’s shorter letter through
most of its second chapter — the messengers kept for



judgment, Sodom and Gomorrah, Balaam and his
wage, the springs without water, and the scoffers of
the last time, whom Jude also foretells: “in the last
time there will be scoffers” (Jude 18, received text).
Which of the two letters drew on the other, or both on
the record they share, is men’s question; the kinship
itself is on the face of both letters, and it is printed
here as a fact of the texts, not as a settlement.

WHERE

FACT. To whom — the letter does not re-name its
readers. It gathers itself to the First Letter’s company:
the First names its readers by their provinces — “the
chosen sojourners of [the] dispersion of Pontus,
Galatia, Cappadocia, Asia, and Bithynia” (1 Peter 1:1,
this set’s rendering) — and this letter says only that it
is the second written “to you” (3:1), addressing them
as “beloved” throughout.

FACT. From where it was written, the letter nowhere
says. The First Letter’s one word for its place of
sending — Babylon (1 Peter 5:13) — is not repeated
here, and no place is printed for this letter beyond the
letter’s own silence.

WHEN

FACT. No year is given — not in this letter, and
nowhere in the writings. Its anchors are standings,
not dates: the writer is in his tent, and knows “the



putting off of my tent is swift” (1:14); the First Letter is
already written (3:1); Paulos’s letters are already a
gathered company, and already twisted by the
unstable (3:16); and in the scoffers’ taunt, “the
fathers” have already “fallen asleep” (3:4).

FACT. Men commonly place the letter late in the
apostle’s life, reasoning from the tent words and the
swift putting off, and some place it latest of all the
letters. Those placements rest on the letter’s own
standings read together with later tradition, not on
any date the record gives; they are printed here as
estimates, and only as estimates.

HIS RELATIONSHIP

FACT. Toward Yehoshua he stands where his first line
sets him — “a slave and apostle of Yehoshua
HaMashiach” (1:1, this book’s rendering) — and
where his own claim sets him: among those who saw.
“We did not make known to you the power and
coming of our Elohim (Master) Yehoshua
HaMashiach, having followed out cleverly devised
fables, but having become eyewitnesses of His
majesty” (1:16, this book’s rendering); and of the
voice, “we heard this voice borne out of heaven, being
with Him on the holy mountain” (1:18, this book’s
rendering) — the voice that said, “This is My Son, the
Beloved, in whom I delighted” (received text, Matthew
17:5).



FACT. Toward Paulos he stands as a brother, and the
letter says so in its own words: “our beloved brother
Paulos” (3:15, this book’s rendering) — whose letters
he counts beside “the other Writings” (3:16). Toward
the readers he writes as a man at the tent’s striking: “I
will be diligent also... [for] you to have, after my
departure, the making of remembrance of these
things” (1:15, this book’s rendering) — and through
the last chapter he calls them “beloved” four times
(3:1, 3:8, 3:14, 3:17).

THE OLDEST COPIES THAT CARRY IT

FACT. No copy from the writer’s own hand survives.
What survives is a company of ancient copies, and for
this letter the oldest of them in this project’s record is
a papyrus book whose very pages the project holds in
photographs:

P72 (P. Bodmer VIII; the 200s-300s). A papyrus book
of the Bodmer find, now in the Vatican Library. This
project’s record holds photographs of its closing pages
of this letter: the end of chapter 3 in the scribe’s hand
— the page numbered AC, 36, at its head — closing,
“both now and to [the] day of eternity. Amen”; and
beneath the letter’s end, boxed by the scribe’s own
pen, the subscription IIETPOY EIIIXTOAH B —
“Second Letter of Peter” — and the scribe’s blessing:
“Peace to the one who wrote [it] and to the one who
reads [it].” Already in the 200s-300s this letter stood



numbered second in a papyrus book, read and
blessed by its copyist.

Codex Sinaiticus (300s). The great copy that held the
whole Bible — the older writings in Greek and the
complete New Testament, with two writings of the
early assemblies after it. This letter stands in it whole.

Codex Vaticanus (300s). The Vatican’s copy, held in
that library for centuries; it holds most of the New
Testament. This project’s record names its lost parts
— the beginning of Genesis, the end of Hebrews, the
letters to Timothy and Titus, and the Book of
Revelation — and this letter is not among them: it
stands within what survives.

Codex Alexandrinus (400s). Once it held the entire
Bible, with two letters of Clement at its end. Some
pages are lost — the first twenty-five chapters of
Matthew are gone, among others — and this letter
stands among what survives of it.

FACT. The reception, as this project’s record holds it:
Eusebius, sorting the writings in his History of the
Assembly (3.25, early 300s), sets this letter among the
disputed — below the acknowledged, above the
rejected — with James, Jude, and the shorter letters of
John. The Syriac Peshitta’s New Testament at first held
twenty-two books and did not carry it; it was supplied
to the Syriac copies later. And Athanasius’s festal



letter of 367 — the first list to name exactly the
twenty-seven — carries it among them. The lists do
not all speak with one voice about this book; every
one of these standings is printed here because it is the
record, and the divide named in the Who section
above rests on them.

The sacred names (nomina sacra). In these copies
the set-apart names are not written out in full. The
scribes keep the first letters and the last, fold the
middle away, and draw a line over the word: KX for
Kyrios, OF for Theos, IL and IHZ for Iesous, XX for
Christos. So the names stand in copy after copy —
shortened, overlined, and set apart from every
common word around them.

Everything on this page can be checked against the
record and the copies. What the record does not say,
this page does not claim.



HOW THIS BOOK IS LAID OUT

THE RENDERING’S NAME. This rendering is called THE
MASTER’S HAND UNVEILED — the name given to it on
October 14, 2026 — and its motto, given with the name,
stands on the title page beneath it: “The Master stands; the
veil is lifted.” The Master’s hand, unveiled — the veil taken
away (2 Corinthians 3) — and the names standing exactly

as the copies carry them.

The base text is the SBL Greek New Testament (SBLGNT),
weighed throughout against the oldest copies and the
published apparatus — the Bodmer papyrus P72, whose
closing pages of this very letter this project holds in
photographs (the end of chapter 3, the boxed subscription
[IETPOY EIIIETOAH B, and the scribe’s blessing beneath it),
and Codex Sinaiticus, Codex Vaticanus, and Codex
Alexandrinus, the three great copies of the 300s and 400s
that carry this letter whole. The Greek line under each
verse is that base text exactly as it stands, fences and all, so

the reader can see what the editors weighed.

Names as the Greek gives them: Zupewv prints Simeon —
the Hebrew-shaped form of the writer’s name, standing at
the head of this letter and, of the apostle, once more in the
record’s Greek at Acts 15:14; the Greek Lipwv, the form the
accounts usually carry, is the same man, and the corpus
dresses the pair at 1:1 “Simeon Peter”. II€Tpog prints

Petros. ITaBAog prints Paulos, as throughout this set. N®e is



Noah; Awt is Lot; BaAady is Balaam; £oSopa and T'opoppa
are Sodom and Gomorrah. Tncodg XpLotd¢ is Yehoshua
HaMashiach — Yehoshua, the name the Greek Tnoo0g
carries (it is how the older Greek Writings already carry

Joshua’s name), HaMashiach, “the Anointed One”.

Of the name YudHeyVavHey. The Greek of this letter
carries KUplog, “Master”, thirteen times, and every
standing was verified against the Hebrew one by one,
exactly as in the other volumes: the Name is printed only
where the Greek quotes a Hebrew clause that bears the
Name and the quoted words reach it. In this letter that
place never comes, and the Name prints nowhere in the
renderings — the verification is set out here in full so that
the absence is as open as a printing would be. The letter
does carry older words, and each carrying was weighed. At
2:22 it quotes a proverb: its first half is Proverbs 26:11’s
own sentence — “As a dog has returned to its vomit, a fool
is repeating his folly” — and that clause bears no Name in
the Hebrew; its second half, the washed sow, stands in no
older writing we hold. At 3:8 the sentence gathers Psalm
90:4 — “For one thousand years in Your eyes [are] as
yesterday” — whose clause likewise bears neither the
Name nor a Master-word; the psalm’s opening address
(90:1) is to T8, Adonai, a man’s Lord-word and another
word again, and it stands outside the words carried at 3:8,
which are in any case the letter’s own phrase, mapa Kupiw,
“with Elohim (Master)”. At 3:13 the letter awaits Isaiah’s



promise of new heavens and a new earth (Isaiah 65:17;
66:22) without quoting it clause by clause; the Name
sounds in Isaiah’s sentences around the promise, in none
of the words carried here, and it is not supplied. At 2:9 the
writer’s own sentence — “Elohim (Master) knows [how] to
rescue” — breathes the air of Numbers 16:5,
“YudHeyVavHey knows those who are His”, which 2
Timothy 2:19 quotes outright, and there the Name prints;
here nothing is quoted, and no Name is set inside another
man’s sentence-shape. At 3:10 nuépa kvupiov, “the day of
Elohim (Master)”, stands fenced as a phrase: behind the set
phrase the writings carry “the day of YudHeyVavHey”
(Isaiah 13:6 is its first standing), but the letter wields the
phrase as its own sentence, not as a quotation, and the
dress follows the rule. Every remaining x0ptog stands in
the writer’s own prose or in the letter’s signature naming
of the Son — “our Elohim (Master) and Savior Yehoshua
HaMashiach” (1:11; 3:18; without the “our” at 2:20; the
naming without the Son’s name beside it at 3:2) — and in
the greeting and the letter’s praise (1:2; 1:8; 1:14; 1:16; 3:9;
3:15). At all thirteen the dress is Elohim (Master).
YudHeyVavHey sounds elsewhere in this book only on this
page and in the Notes, wherever the verification had to

name it.

Of Elohim, the Spirit, and the Assembly. ©€0g¢ is printed
“Elohim” at every one of its seven standings in this letter
— “Elohim [the] Father” (1:17), “the word of Elohim” (3:5),



“the day of Elohim” (3:12) among them — and at 1:1 it
stands of the Son Himself: the Greek sets T00 600 uwv
Kal owtfjpog’Incod Xplotos, “our Elohim and Savior
Yehoshua HaMashiach”, under one article, and it is printed
exactly as it stands, the construction named in the verse’s
Note and left unsettled there, as its twin at Titus 2:13 was
printed and named. “A word about God” is not a rendering
of Bed¢ anywhere here; the English word “God” is the topic
of the sentence you are reading, and it stands in this set
only there and inside the quoted lines of the received
corpus, listed in the Cross-Check note. IIvebua sounds
once: “the Holy Spirit” at 1:21, by whom men spoke from
Elohim. ExkAnoia — the assembly word — stands nowhere
in this letter at all: the Greek census counts it zero times.
The letter names its readers as those who “obtained a faith
of equal honor” (1:1) and calls them “beloved” through its
last chapter (3:1; 3:8; 3:14; 3:17) — nowhere does it gather
them under a body-word; the word “Assembly” is used in
this book only where the record itself speaks of the
gathered company — on the Before You Read page, in the
naming of Eusebius’s History of the Assembly — and the

letter’s own people are its own words.

Of the words printed in tekhelet blue. One sentence in this
book prints blue, and it is named here in full. At 1:17 the
letter carries, as a quotation, the Father’s sentence from
the mountain — “This is My Son, the Beloved, in whom I

delighted” — the words borne to the Son by the Majestic



Glory, which the writer says he heard (1:18). The letter
quotes the Father’s speech, and the quoted words print
tekhelet as the Father’s direct speech prints wherever this
set carries it (the same sentence prints blue in this set’s
Matthew, at 17:5). The frame around the voice — “He
received from Elohim [the] Father honor and glory” — is
the writer’s own telling, and black. Everything else in the
book prints black, and each carrying is named: the
scoffers’ taunt at 3:4, men’s words quoted inside the
writer’s sentence; the proverb at 2:22, a proverb carried
whole, not a voice from heaven; Isaiah’s promise at 3:13,
gathered and not quoted; Jude’s company of standings that
walk through chapter 2 beside this letter’s own (the
messengers, Sodom, Balaam — shared standings in the
writer’s own words, not quotations); and all the letter’s
own discourse from first to last, including the prophecy
sentences of 1:19-21, which are the writer’s own speaking

about prophecy, not prophecy quoted.

Of words opened in the Notes. éniyvwolig is “full
knowledge”, yv®oig plain “knowledge” — the letter’s own
pair, weighed at 1:2-3, 1:5-6, 1:8, 2:20-21, 3:18. apetn is
“excellence” (1:3, 1:5). okfjvwya is the tent (1:13-14).
deomotng at 2:1 is “the Master” — the household word,
opened there, and not kUplog. Taptapwoag at 2:4 stands
once in all the writings, and is opened in its verse’s Note.
otol€la, “the elements”, is opened at 3:10. pwo@opog, “the

morning star”, at 1:19. énodntal, “eyewitnesses”, at 1:16.



The otnp- family runs through the book’s frame:
gotnpLypévoug, “established” (1:12); dotnpixtovg and
aotiplkTol, “unstable” (2:14; 3:16); otnpLyuod,
“steadfastness” (3:17). bmoCVyLov at 2:16 is “a beast of
burden”.

The accounting of the text. This letter carries 61 verses in
the received numbering, and every one of them stands in
this book — none rewritten, none softened: the judgment
roll of chapter 2 stands whole, from the messengers cast
down to Tartarus to the washed sow returned to the mire;
the fire and the dissolving of the elements stand as written
(3:10-12); “the other Writings” stands as written (3:16); and
the letter’s last words are its own doxology and its fenced
Amen (3:18). Where the copies divide, the rendering
follows the base text, the division is named in the Cross-
Check, and the most weighed standings are gathered in the
Standing Notes with the copies named — the fence-pair at
1:3, the love-feasts question at 2:13, Balaam’s father at 2:15,
and the great divide at 3:10. Nothing is hidden, and

nothing is settled that the record leaves open.

Each text page carries, for every verse: the chapter and
verse number in gold, the rendering in large black type —
with the Father’s quoted sentence at 1:17 in tekhelet blue, as
the paragraphs above have named it — and beneath it the
Greek of the base text in smaller italic type. The Notes at the

back open the words; the Cross-Check sets this rendering



beside the received one, verse by verse; the Standing Notes
gather the divided standings.



CHAPTER 1

IIETPOY B

1 Simeon Petros, a slave and apostle of Yehoshua
HaMashiach, to those who obtained a faith of equal
honor [with] us in [the] righteousness of our Elohim
and Savior Yehoshua HaMashiach:
1:1 "Zvuewv Iétpog S00Ao¢ kai arootorog Tncol Xpiatol
701¢ ladTiuov Nuiv Aayodaotv miottv év Stkatoovvy To0
0e00 nuav kal owtipog¢ Incol Xptotol-
2 Grace to you and peace be multiplied, in [the] full
knowledge of Elohim and of Yehoshua our Elohim
(Master).
1:2 ydptg vulv Kai eipnvn mAnBuvOein év émtyvwaetl To0
0eo0 kai Tnoo? to0 kupiov NUOV.
3 As His divine power has granted to us all the
things [that are] toward life and godliness, through
the full knowledge of Him who called us by [His]
own glory and excellence,
1:3 Q¢ mdvta Nuiv tij¢ Beiag Svvauews avTol Ta mPoO¢
(wnv kal evaéfetav SeSwpnuevneg Sta Th¢ EMYVwaEwWS

700 KaAéoavto¢ nuac fiSla §6én kal apeti’,



4 through which the precious and very great
promises have been granted to us, so that through
these you may become partakers of [the] divine
nature, having escaped the corruption that is in the
world in lust.
1:4 SC wv Ta ‘tiyla kai péytota Nuiv émayyéauara
seSwpnrtat, iva Sta tovTtwv yévnabe Osiag kotvwvol
PUOEWG, ATTOPUYOVTES TiIG €V F'TQ KOouw €v émbuuia
pOopac.
5 And for this very [reason], having brought in all
diligence beside, supply in your faith excellence,

and in the excellence knowledge,

1:5 Kal aUTo T0070 §¢ aIMOVSNV TACAV TTAPELTEVEYKAVTEG
Enyopnynoate &v tfj mloTeL VUGV TNV APETNV, €V S€ Tf)
dpeti] v yvaaoy,

6 and in the knowledge self-control, and in the self-
control endurance, and in the endurance godliness,
1:6 €V &€ T YVWOEeL TNV EyKparteLav, év 8¢ ti] éykpateia

TNV vrtouovnv, év 8¢ Ti] vrTouoVvi] TNV e0oéBeLav,
7 and in the godliness brotherly love, and in the
brotherly love — love.

1:7 év 8¢ 1f] evaePfela tnv pLAadedpiav, év 8¢ Tif

puAaderpiq tnv ayannv:



8 for these things, being in you and abounding,
make [you] neither idle nor unfruitful toward the
full knowledge of our Elohim (Master) Yehoshua
HaMashiach;

1:8 talta yap vulv vmapyovta kal mtAeovdlovta ovk
dapyovc oV8e axkdprmovg kabiotnaty gig v 700 KUpiov
nu@v Inco?d Xptotol Enlyvwaty-
9 for he to whom these things are not present is
blind, short-sighted, having taken forgetfulness of
the cleansing of his sins of long ago.
1:9 @ yap un napeotty Tadta, TVPAGS 0TIV UVWTTALWY,
ANlnv Aafwv o0 kabapiouo? t@v aiat avTol
rauaptnudtwv.
10 Therefore, brothers, be the more diligent to make
your calling and election firm; for, doing these
things, you will never stumble at any time;
1:10 810 uadArov, aderpol, amovddoate fefalav VUGV TtV
KAfjow kal éxkAoynv nmotelobat- tadta yap moloOvTeg ov un

ntaionté mote:

11 for so the entrance into the eternal kingdom of
our Elohim (Master) and Savior Yehoshua

HaMashiach will be richly supplied to you.



1:11 oUtw¢ yap mAovoiwe Emtyopnynbnoetat vutv n
glooboc €ic v aiwviov Paciielav To0 Kuplov NUGV Kai
owTtijpo¢ Inool XptLotol.
12 Therefore I will always intend to remind you
concerning these things, though you know [them]
and have been established in the present truth.
1:12 A10 TueAAnow del VUAS VITOULUVIOKELY TTEPL TOVTWV,
Kaimep ei§otag kal Eatnplyuévoug év tij mapovan
aAnOeiq.
13 And I reckon [it] right, as long as I am in this tent,
to stir you up by reminder,
1:13 Sikatov 8¢ nyoOuat, €@’ 6oov giul €v T0UTW T
oKnvwuartt, Steyelpetv vudc év vTouvNoeL,
14 knowing that the putting off of my tent is swift,
even as our Elohim (Master) Yehoshua HaMashiach
also showed me;
1:14 €ibw¢ 0TL Tayvn 0Ty 1) andBeatg T00 oKNVWUATOG
uov, kabwg Kai 0 kUptog NUAV Tnoolc Xptotog E6NAwWaév
uot:
15 and I will be diligent also, at every time, [for] you
to have, after my departure, the making of

remembrance of these things.



1:15 amovddow 8¢ Kal EKATTOTE EYELV VUAG UETA TNV EUNV
&obdov v To0TWV uvnunv moteiohad.
16 For we did not make known to you the power
and coming of our Elohim (Master) Yehoshua
HaMashiach, having followed out cleverly devised
fables, but having become eyewitnesses of His
majesty.
1:16 OV yap oegopiouévols uvboig é€axkolovdnoavteg
gyvwplioauev vutv v to0 kvplov NuUOV ITnool Xptotol
Svvauwv kal mapovaoiav, AAA’ émdmtat yevnOEVTes Ti¢
EKelVov ueyarelotTnTog.
17 for He received from Elohim [the] Father honor
and glory, such a voice being borne to Him by the
Majestic Glory: “This is My Son, the Beloved, in
whom I delighted”—
1:17 AaBwv yap mapa 0o matpog Tiunv kal S§6éav pwvie
éveyOelonc avt@ toldade Umo ¢ ueyatompenoic 56&ng:
"0 vi6¢ HoL O AyamnTdg oL OVTAC ETTIVY, €i¢ OV EYw
g080Kknoa—
18 and we heard this voice borne out of heaven,
being with Him on the holy mountain.
1:18 Kal Ta0TNV TNV PwvnV NUELS NKovoauev &€ ovpavoD

éveybeloav avv avt® GvTeg v T@ fayiw dpel.



19 And we have the prophetic word [made] more
firm, to which you do well to give heed, as to a lamp
shining in a gloomy place, until day dawns and the
morning star rises in your hearts;
1:19 kai &ouev BeBatdTEPOV TOV TPOPNTIKOV AdyoV,
KaA®G TTOLETTE TPOTEYOVTEG WG AUXVW QaivovTL &v
avyunp® tomw, Ewc ov Nuépa Stavydon Kai puopopog
avareiAn év tals kapSiatg vudv:
20 knowing this first, that no prophecy of [the]

Writing is of private interpretation,

1:20 70070 TPATOV YIVWOKOVTEG OTL TATA TTPOPNTEL
Ypaiic isiag EmAvoews oV yiveral,
21 for prophecy was never borne by [the] will of
man, but men spoke from Elohim, being carried by
the Holy Spirit.
1:21 0oV yap OgAnuatt avBpwrmov nveyon 'mpopnteia
TTOTEY, AAAQ VIO VeV UATOG ayiov pepouevoL EAaAnaav

ramo 6ol dvOpwrol.



CHAPTER 2

IIETPOY B

1 But there were also false prophets among the
people, as there will also be false teachers among
you, who will bring in beside [you] destructive
heresies, even denying the Master who bought
them, bringing on themselves swift destruction.
2:1 Eyévovto 8¢ kal Yevdompopijtatl €v 1@ Aa®, ¢ Kal év
vutv éoovtat YpevdodiSaokalol, oitives mapetoaéovatv
aipéoels anwielag, kal Tov dyopdoavta avTovg §e0m0TNV
ApvovuEVoL, ETTAYOVTEG £€QUTOIG TAXLVNV ATTWAELQV
2 and many will follow out their licentiousness,
because of whom the way of the truth will be

blasphemed;

2:2 kal moAdol é€axoAlovOrioovaty avTt®v Ttalc doeAyelalg,
60 0U¢ n 080¢ tijc aAnbeiag PAacpnunbncetat:
3 and in greediness they will make merchandise of
you with fabricated words; whose judgment from
long ago is not idle, and their destruction does not

slumber.



2:3 Kal év mAgoveéiq mAaatoic Adyols vudac
gumopevoovtal: oi¢ 70 kpiua ékmalat ovk apyet, kai n
AnwAgla avT@v ov 'vuatdlel.
4 For if Elohim did not spare messengers who
sinned, but, having cast [them] down to Tartarus
with chains of gloom, delivered [them] up, being
kept for judgment,
2:4 Ei yap 0 0e0¢ ayyéAwv auaptnodvtwy ovk peioaro,
dAAa foepaic (0QPov TapTapwoas mapESwKEY i¢ kploty
TNPOVUEVOUG,
5 and did not spare [the] ancient world, but kept
Noah, a preacher of righteousness, the eighth
[person], having brought a flood on the world of the
ungodly,
2:5 Kal dpyaiov kOOUov ovK épeioato, dAAa dySoov Noe
Stkatoavuvng kNpuka EvAacev, KatakAvouov KOGUw
doefav éndéac,
6 and condemned the cities of Sodom and
Gomorrah, having turned [them] to ashes in an
overthrow, having set [them as] an example to

those who would be ungodly,



2:6 Kal moAels ZoSouwv kai I'opoppag teppuoag
rKaTaoTpoQf] KATEKPLVEV, DITOSELYUd UEAAOVTWY

raoeféaty tebelkwg,

7 and rescued righteous Lot, being oppressed by the

conduct of the lawless in licentiousness—

2:7 kal §{kalov AWt KatamrovovueVov Vo ThH¢ TV
dbéouwyv &v aoedyela avaotpopiic Eppvoato—
8 for the righteous [man], dwelling among them,
day by day, in seeing and hearing, tormented his
righteous soul with [their] lawless works—
2:8 PAEuuatL yap kal akofj "o Sikatog éyKatoltk@v v
autolc nuépav €€ nuépac Yuyxnv Sikaiav avouois €pyois
éBacavifev—
9 Elohim (Master) knows [how] to rescue the godly
out of temptation, and to keep the unrighteous,
being punished, for [the] day of judgment,
2:9 0I8ev KUPLO¢ eVOEPETS €k meLpacuol pueadatl, aSikovg
6¢ gic nuépav kploews koAalouevoug TnpeLy,
10 especially those going after the flesh in lust of
defilement, and despising authority. Bold, self-
willed, they do not tremble [when] blaspheming

glories,



2:10 pdaAiota 8¢ ToU¢ 6miow aapkog &v Eémbuuiq putaocuov
TTOPEVOUEVOUGS KAl KUPLOTNTOSG KATAPPOVODVTAG.
ToAuntai, avddetg, 56¢ac ov Tpéuovaty, fAac@nuodVTES,
11 whereas messengers, being greater in strength
and power, do not bring a blaspheming judgment
against them.
2:11 Omrov dyyeAot ioyUi kal Svvduet ueifoveg 6vteg ov
pépovatv kat’ TavTt@v BAdopnuov Kpiotv.
12 But these, as unreasoning animals, born natural
for capture and corruption, blaspheming in [the
things] they do not know, will also be corrupted in
their corruption,
2:12 oUTOL 8¢, ¢ dAoya {Da ‘yeyevvnuéva uotka’ gig
dAwatv kai pBopav, &v oi¢ ayvooiorv BAacenuotvTeg, £V
7] pOBopd avTAV "Kkal pBapnoovtal),
13 suffering wrong [as] the wage of
unrighteousness, counting the luxury in the
daytime [as] pleasure — spots and blemishes,
reveling in their deceits [while] feasting with you,
2:13 TdSwkovuevot utabov adikiag nSovinv nyovuevotr tnv
Ev Nuépa tpvenv, omidot Kai u@UotL EVTIPLYWVTES £V Al

rarmdtalg adT@v cLVELWYOVUEVOL DUV,



14 having eyes full of adultery, and unceasing from
sin, enticing unstable souls, having a heart
exercised in greediness — children of a curse;
2:14 0QOaAuovg Eyovteg UETTOUG UoLYaAlS0¢ Kal
rakatamavotovs auaptiag, SeAedlovtes Yuyag
dotnpiktoug, kapSiav yeyvuvaouévnv nleoveéiag
&YOVTEG, Katapag tékva,
15 having forsaken the straight way, they went
astray, having followed out the way of Balaam [son]
of Bosor, who loved the wage of unrighteousness,
2:15 TkataAutdvteg evbeiav 080v émAavnOnoav,
éakorovObnoavteg ti] 08¢ 00 Balaau o0 "Bogop 0¢
utoov adikiag nyannaoev
16 but received a rebuke for [his] own lawlessness:
a voiceless beast of burden, speaking with a man's
voice, restrained the madness of the prophet.
2:16 &Aey&wv 8¢ €ayev iSlag mapavoulag: viro{UyLov
dpwvov év avBpwmov pwvij pOeyéauevov EKWAVTEY TNV
700 TPOPHTOL Tapagpoviayv.
17 These are springs without water, and mists
driven by a storm, for whom the gloom of the

darkness has been kept.



2:17 0070l giow mnyai dvudpot ‘kai ouiyAa Vo

Aailamog éAavviuevat, oi¢ 0 {6¢o¢ T00 TOKOTOUG

TeTNpNTAL
18 for, speaking swelling [words] of vanity, they
entice — in the lusts of the flesh, in licentiousness —
those who are barely escaping from those who
conduct themselves in error,

2:18 UIEPOYKA YaAp UATALOTNTOG QOEYyoUEVOL

SeAeadovaty év émbuulalc oapkog aogedyeialg Tovg

FOAlywc¢ Tamopevyovtag Toug év mAdvn AvaoTPEPOUEVOUG,
19 promising them freedom, themselves being
slaves of corruption; for by what anyone has been
overcome, by this he has also been enslaved.

2:19 élevbepliav avtoic émayyeAlouevol, avtol SoUAot

vnapyovtec tiic pOopdc: w ydp Ti¢ fTTnTal, ToUTW TKal

deSovAwTa.
20 for if, having escaped the defilements of the
world in the full knowledge of Elohim (Master) and
Savior Yehoshua HaMashiach, they are again
entangled in these and overcome, the last [things]
have become worse for them than the first.

2:20 €l yap amopuyovTes ta laouata to0 KOGUOU €V

Entyvwaet To0 Tkupiov kal owtiipo¢ Incol Xptotol



TOUTOLG 8€ TTAALY EUTTAAKEVTEG NTTAOVTAL, YEYOVEV AUTOIG
Ta éoyata yelpova TV IpwTWV.
21 for it would have been better for them not to
have fully known the way of righteousness, than,
having fully known [it], to turn back from the holy
command delivered to them;
2:21 KPETTOV Yap v avtoic un Encyvwkévat Ty 08ov Tij¢
Sikatoavvne i Emtyvoiaty Tumoatpéyat €K Tii¢
napadobeionc avtolc aylag EvtoAfc:
22 the [saying] of the true proverb has come to pass
for them: “A dog, having turned back to its own
vomit”; and, “A sow, having been washed, to rolling
in the mire.”
2:22 TovuPBéBnkev avtolic o ¢ aAnBolc mapotuiag- KVwv
ématpéac émi 70 iStov é&€paua, kai- Y¢ Aovaauévn ic

rkvAtouov BopBopov.



CHAPTER 3

IIETPOY B

1 This, beloved, I now write to you [as] a second
letter, in which I stir up your sincere mind by
reminder,
3:1 Tavtnv rién, ayanntol, Sevtépav VUV ypapw
ETLOTOANY, €V ai¢ Steyeipw VUMY v UTTOUVAOEL TNV
eiltkpwvij Stavotav,
2 to remember the words spoken before by the holy
prophets, and the command of Elohim (Master) and
Savior, through your apostles,
3:2 uvnobnvatl T@v mPoELPNUEVWY PNUATWY UTTO TOV
aylwv mpoenT@v Kal ti¢ T@V AToaToAwy VUGV EVTOANG
700 KUp(OV Kal owTipog,
3 knowing this first, that in the last days scoffers
will come with scoffing, going according to their

own lusts,

3:3 70070 TPATOV YIVWOKOVTEG OTL EAsVaovTal €’
Féayatwv T@v nUEPQV &v éumatyuovir Eumalktat kata

Ta¢ iSlag émbuuiac avT@V mTOPEVOUEVOL



4 and saying, “Where is the promise of His coming?
For since the fathers fell asleep, all things continue
thus from the beginning of [the] creation”;
3:4 kal Aéyovteg: ITo0 éotwv 1) émayyelia tij¢ mapovaliag
avtol; @’ ¢ yap oi matépec ékowundnoav, mavta oUTwe
SlaugveL amr’ apyfc KTloewg.
5 for this escapes them, [though they are] willing
[it]: that the heavens were of old, and the earth,
standing together out of water and through water,
by the word of Elohim,

3:5 AavOavet yap avtovg ToUto BéAovTag 6Tt ovpavol
noav ékmaiat kai yij €€ G8arog kai §t’ VSaTog oLVETTHOU
7@ 700 00 A0y w,

6 through which the world that then was, having

been flooded with water, perished;
3:6 (81" WV 0 TOTE KOOWO¢ VSATL KATAKAVOOELG ATTWAETO:

7 but the present heavens and the earth, by the
same word, have been stored up for fire, being kept
for [the] day of judgment and destruction of
ungodly men.
3:7 oi 8¢ vOv ovpavol kal n yij @ 'a0t@® A0yw
tenoavpilouévol ialv Tupl TNPOVUEVOL E(¢ NUEPAV

Kplocwe Kal AnwAglag T@v doefav avOpwmwv.



8 But let not this one thing escape you, beloved, that
one day with Elohim (Master) [is] as a thousand
years, and a thousand years as one day.
3:8 "Ev 8¢ 0070 un Aavlavétw vuag, ayanntol, 6Tt ula
nuépa mapa Kupiw we yidta &tn xal yilia étn we nuépa
uia.
9 Elohim (Master) does not delay concerning the
promise, as some reckon delay, but is long-suffering
toward you, not purposing any to perish, but all to
come to repentance.
3:9 0V Bpadvvel TkVpLog Ti¢ EmayyeAiag, (¢ TIVES
Bpasvtnta nyodvrat, aAAa uakpoOBuuet ic Touac, un
PovAduevadc tivag amoAéabal aAla mTavtag €i¢ ueTavolav

xwpijoat.

10 But the day of Elohim (Master) will come as a
thief, in which the heavens will pass away with a
roar, and the elements, burning, will be dissolved,
and the earth and the works in it will be found.
3:10 fjéet §& Tuépa kupiov w¢ TKAETTNG, €V i 0i OUpavoi
potinéov mapedevoovtal, oTolyela §€ KAVOOUUEVQ

rAvOnoetat, kal yij kal ta €v avtij épya "evpebdnoetad.



11 Therefore, all these things being dissolved, what
sort of [persons] ought you to be in holy conduct

and godliness,

3:11 ToUTWYV MoUTW¢ MAVTWY AVOUEVWY TTOTATTOUG SET
vrtapyely vudc €v aylailg avaatpopalc kal evoePelalg,
12 awaiting and hastening the coming of the day of
Elohim, through which the heavens, being on fire,
will be dissolved, and the elements, burning, will

melt;

3:12 TPOGSOKWVTAC KAl GITELSOVTAC TNV Tapovaiayv ¢
700 Oe00 Nuépag, U 1ijv ovpavol mupovuevol Avlnaoovrat
Kal otolyela kauoovueva TNKeTal:
13 But we await new heavens and a new earth,
according to His promise, in which righteousness

dwells.

3:13 Katvoug §€ ovpavoug kal yijv Katviy Katd to
EndyyeAua avtol mpooSokGUEY, v 0i¢ Sikatoalvn
KQTOLKEL
14 Therefore, beloved, awaiting these things, be
diligent to be found by Him spotless and blameless
in peace,
3:14 A0, ayamntol, Talta mpoaSOKWVTEG GITOVSATATE

domidot kal auwuntot avt@ evpedijvat v eipnvy,



15 and reckon the long-suffering of our Elohim
(Master) [as] salvation, even as our beloved brother
Paulos also wrote to you, according to the wisdom
given to him,
3:15 Kal v 700 Kuplov nu&v uakpobvulav cwtnpiav
nyetabe, kabwg kai 0 ayanntog UV aSeApoc¢ IadAog
Kata tv '§o0cloav avt® copiav Eypayev vulv,
16 as also in all [his] letters, speaking in them
concerning these things, in which are some things
hard to understand, which the untaught and
unstable twist, as also the other Writings, to their
own destruction.
3:16 w¢ Kal &v maoalg 'talc EmoToAalc AaA@v v avtalc
nEPL TOUTWY, &V Taic éoTv Suovontd tva, d oi duadeic
Kal aotipiktol 'TatpefAoloy we kal Tag Aoutag ypapas
TPOG TNV Slav avT®V ArtwAslav.
17 You therefore, beloved, knowing [this]
beforehand, guard yourselves, lest, being carried
away with the error of the lawless, you fall from
your own steadfastness;
3:17 UUELS 00V, dyamntol, IPOyIVWOKOVTES PUAGTOETOE
iva un tfj t@v abéouwv mAdvn ovvanaybevtes EKméonTe

700 iSiov atnptyuoq,



18 but grow in grace and in the knowledge of our
Elohim (Master) and Savior Yehoshua HaMashiach.
To Him [be] the glory, both now and to [the] day of
eternity. Amen.
3:18 aU&avete 8¢ &v yapLtL kal YvwaeL To0 Kuplov nu@v
Kal owthpog Inool Xptotol. avt®d n §6éa kal viv kal €i¢

nuépav ai@vog. rfaunv.



NOTES ON WORDS AND NAMES

The notes below are tied to the verse whose number they
carry. They open the Greek words from their own face and
their standings in the writings,; where the manuscripts
divide, the note says which copies carry which reading.

Nothing here settles what the record leaves open.

1:1 70D 60l UGV Kal owTijpogIncol Xplotod — one article,
700, carries both titles: the Greek sets “our Elohim” and
“Savior” over the one name Yehoshua HaMashiach in a single
construction. It is printed exactly as it stands; the same one-
breath naming returns with xvpiov at 1:11, 2:20, and 3:18,
and its twin construction stands at Titus 2:13. Nothing is
settled here about what the construction means — the

standing is named, the words print as written.

1:3 Belag Suvapewg — “His divine power”: 0¢log, the Elohim-
word worn as an adjective; it returns at 1:4, “partakers of
[the] divine nature”. EvoéBela is godliness — reverence lived
out — and it stands four times in this short letter (1:3; 1:6; 1:7;
3:11).

1:13 okjvwpa — the tent: a pitched dwelling, not a house
built to last. The writer names his body by it twice (1:13-14)
— “as long as I am in this tent”, “the putting off of my tent” —
and the First Letter names the readers' own sojourn by the
same world of words. Zknvr, the tent-word's greater form, is
how the older Greek writings carry the Dwelling Place itself.



1:16 émomtal — eyewitnesses: in the Greek world the word
named those admitted to the innermost seeing. The writer
rests this letter's claim on having seen and heard (1:16-18),
not on having been told — the claim is printed as written,
and the Before You Read page lays it out with the letter's

other standings.

1:17 The letter quotes the Father's sentence from the
mountain — the only direct divine speech this book carries,
and its only tekhelet. The same sentence stands in the
mountain's own accounts: Matthew 17:5 (“This is My Son, the
Beloved, in whom I was well pleased; hear Him” — printed in
this set's Matthew in this same blue), Mark 9:7, and Luke 9:35
in its own form, “This is My Son, the Chosen One”. The letter
carries the voice as a quotation of the Father's words, and the
quoted words print blue by the rule of this set; the frame

around them is the writer's own telling, and black.

1:18 0 &ylov 6pog — “the holy mountain”: the letter does not
name which mountain, and the mountain's own accounts
(Matthew 17; Mark 9; Luke 9) do not name it either. What
neither the letter nor the accounts name, this book does not

nhame.

1:19 9owopdpog — “the light-bearer”, the morning star: the
word's only standing in the writings, here at the prophetic
word's lamp. BeBaldtepov is comparative — the word “made
more firm”, as a thing confirmed; the same firm-family
stands at 1:10 (“make your calling and election firm”).

1:20 ypapiig — “of [the] Writing”: ypa@1 stands twice in this
letter, here and at 3:16 (“the other Writings”) — in both



places it names writings already held as the record: the older

writings here, and Paulos's letters counted beside them there.

2:1 8eomotng — the Master of a household, whose word is
law in his own house (the word spoken to Elohim Himself at
Acts 4:24, and the household-master's name at Luke 12:43's
family of standings). It is not k0pLog; the letter sets it here for
the One who bought them — bought back, at a price, as a

slave is bought out of a market.

2:4 taptapwoag — “having cast [them] down to Tartarus”:
the verb stands nowhere else in the writings, and this is its
only standing. In the Greek world Tartarus was the deep
prison beneath the world, where the rebellious Titans of the
old stories were held under guard. The letter reaches for that
word once — for the place of the sinning messengers' keeping

until judgment. The fact is named; nothing is built on it.

2:11 The standing has its twin at Jude 9: Michael, the arch-
messenger, disputing about the body of Moses, “did not dare
to bring against [him] a judgment of blasphemy, but said,
‘YudHeyVavHey rebuke you” — the record's own picture of
the restraint this verse names, standing in the shorter letter
that walks beside this one through the whole of chapter 2.

3:1 Sevteépav émoToAv — “a second letter”: the letter counts
itself, in its own opening word of the chapter. The First stands
as its own book in this rendering, twenty-first of the set; both
letters name the same writer in their first lines, and this one's
readers are the First Letter's readers (3:1-2 gathering 1:12—

15's reminder).



3:3 éumnaiktalr — scoffers: the word's only standings in the
writings are here and Jude 18, where the same sentence
stands nearly whole and is laid to the apostles' own
foretelling — “in the last time there will be scoffers, following
after their own lusts” — the shorter letter again walking

beside this one.

3:9 pakpoBupel — “is long-suffering”: slow to burn, the
temper held back. It is the letter's answer to the scoffers'
charge before the charge is even weighed — the delay is long-
suffering aimed at repentance — and 3:15 takes the word up
again and hands the thought to Paulos's letters: “reckon the

long-suffering of our Elohim (Master) [as] salvation”.

3:10 powndov — “with a roar”: a rushing, whistling sound —
the word stands nowhere else in the writings. Ztolyela —
“elements”: properly, things set in a row — the letters of an
alphabet, the first components of a thing. In the writings the
word names the world's build-stuff here and at 3:12, and also
“the elements of the world” under which men once served
(Galatians 4:3, 9; Colossians 2:8, 20). What components
dissolve here, the letter does not further say; the word is

opened, the standing is left as written.

3:13 The promise the letter leans on is Isaiah's: “For behold, I
am creating new heavens and a new earth” (Isaiah 65:17;
66:22 — the corpus's own words at 65:17). The letter gathers
the promise without quoting it clause by clause; the Name,
which sounds in Isaiah's sentences around it, stands in none
of the words carried here, and it is not supplied.



3:15 The record's own placing of Paulos's letters stands here:
a letter written in Petros's name counts Paulos “our beloved
brother”, and counts his letters beside “the other Writings”
(3:16). It is the one place in the writings where one apostle's
letters are named by another and set in that company. Which
of Paulos's letters had reached these readers, this letter does

not say.

3:16 otpePArodoy — “twist”: from otpePfAdw, to wind on the
rack, to wrench a thing out of its shape. The letter's picture is
of writings wrenched, not merely misread — set down beside
2:14's “unstable souls”, the same un-established company

doing the twisting.

3:18 The close has no greeting list and no farewell blessing —
the doxology is the letter's last word. Beneath it, the scribe

of P72 set his own hand's ending, preserved in this project's
photographed record of the papyrus (the renderings of the
manuscript pages): a boxed subscription, IIETPOY EIIIZTOAH
B — “Second Letter of Peter” — and beneath it his blessing,
“Peace to the one who wrote [it] and to the one who reads
[it]”. The scribe's words are his own, not the letter's; they are
named here because the oldest copy in this project's hand

ends with them.



STANDING NOTES — WHERE THE COPIES
DIVIDE

At a handful of standings in this letter the copies divide so
deeply that a rendering must say openly what it prints, what
it does not, and which copies stand where. The divisions are
named in the Cross-Check at each verse; they are gathered

here so the whole weight of them can be seen at once.

1:3 6l 86&n kai apetij — “by [His] own glory and
excellence” — stands in the base text within the editors’
fence-pair, following Sinaiticus, Alexandrinus, and Vaticanus
among the oldest copies: the calling rests on His own glory
and His own excellence. A great company — the later copies
and the received text behind the corpus — reads 81 §6&ng
Kal apetiig, “through glory and virtue”, and the corpus’s line
follows that company: “Him who called us through glory and
virtue”. Both readings are printed openly: the text prints i8iq
86&n kat apetij; the company’s St §6¢ng kal dpetiic is named
here; nothing is settled beyond the printing.

2:13 €v talc amdtalg avtiv — “in their deceits” — stands in
the base text and in the oldest copies (P72, Sinaiticus, and
Vaticanus among them), and the corpus’s line carries it. A
company reads &v tailg ayamnalg adTt®v, “in their love-feasts”
— the word of Jude 12, where the same company of men are
“spots” at the love-feasts they feast at; the word may have
wandered from Jude’s line into this one in the copying, or
stood in both from the first. The base text’s dndralg prints;



aydmalg is named here, and the standing is left as the copies

leave it.

2:15 700 Boodp — “of Bosor” — stands fenced in the base
text, following P72, Sinaiticus, and Vaticanus among the
oldest copies. The mass of later copies reads o0 Bewp, “of
Beor” — Balaam’s father as the older writings name him at
Numbers 22:5, “Balaam son of Beor, to Pethor” — and the old
English Bibles carry Beor from that company. The corpus’s
line here prints “Bosor” with the oldest copies. Nothing turns
on the spelling beyond the naming itself: the way of Balaam
is the letter’s charge, in either dress, and both dresses stand

in the open.

3:10 xal yi] kal ta év avTh épya evpedioetal — “and the
earth and the works in it will be found” — stands fenced in
the base text, following P72, Sinaiticus, and Vaticanus: the
earth and its works laid open, found out, nothing hid.
Alexandrinus and a long company read oUy evpeBioetal,
“will not be found”, and the corpus’s line follows that
company. Ephraemi reads a@aviebrjcovtal, “will vanish”. A
smaller company reads katakarjoetat, “will be burned up” —
the reading behind the old English Bibles’ “the earth also and
the works that are therein shall be burned up”. Four
standings, named with their copies: the text prints
evpebdnfoetal with the oldest; the others stand here; the fire
that surrounds the verse (3:10-12) is the same in every

company.



CROSS-CHECK AGAINST THE RECEIVED
RENDERING

Beside this rendering stands the received corpus — the
Literal Standard Version, the set’s received text, quoted here
by leave of its public-domain standing — set out so a reader
can weigh this book’s dress against it. Its “God” stands as
the corpus prints it, inside its own quoted lines; its “the
LORD?” likewise. Where this rendering agrees in sense, the
entry reads “Agrees.” Where it differs, the entry begins
“Differ —” and names the standing in a line.

1:1 Received: “Simeon Peter, a servant and an apostle of Jesus
Christ, to those who obtained an equally precious faith with us
in the righteousness of our God and Savior Jesus Christ:” Differ
— Xupewv stands first: the Hebrew-shaped form of the
writer's name, the same form the Greek carries at Acts 15:14;
the corpus dresses the pair “Simeon Peter”. II¢Tpog prints
Petros, as throughout this set. Tootipov is “of equal honor”
(the corpus “equally precious”); AaxoOowv, “obtained” — the
allotment word, what falls to a man by lot.

1:2 Received: “Grace and peace be multiplied to you in the
acknowledgment of God and of Jesus our Lord!” Differ —
éntyvwolg prints “full knowledge”, as throughout this set's
letters (the corpus “acknowledgment”). Inoco0 100 kupiov
nudv stands of the Son in the writer's own greeting; no clause
is quoted, and the dress is Elohim (Master) — the standing is

named on the layout page.



1:3 Received: “As His divine power has given to us all things
pertaining to life and piety, through the acknowledgment of
Him who called us through glory and virtue,” Differ — the
base text reads i5ig §6&n kat apetij, “by [His] own glory and
excellence”, within the editors' fence-pair; a great company
reads 81 86¢ng kal apetijg, “through glory and virtue”, and
the corpus's line follows that company. The divided standing
is gathered in the Standing Notes. Apeti] prints “excellence”
(the word's plural prints “excellencies” at 1 Peter 2:9 in this

set); the corpus “virtue”.

1:4 Received: “through which the most great and precious
promises have been given to us, that through these you may
become partakers of a divine nature, having escaped from the
corruption [and] lust in the world.” Differ — the fenced pair
Tipla kal yéylota Rutv is the order of the oldest copies; a
company reverses it. The corpus's line reads “the most great
and precious promises have been given to us” — the same
gifts, the words set in the other order. T® stands fenced
before koouw; the sense stands one. AeSwpnTat prints

“granted” (the corpus “given”) — the gift-word of 1:3.

1:5 Received: “And [for] this same [reason] also, having
brought in all diligence, supplement your faith with virtue, and
with virtue—knowledge,” Differ — dpetijv prints “excellence”,
as at 1:3 (the corpus “virtue”). Eniyopnynoarte is “supply” —
the word of a patron who furnishes a chorus at his own cost;
the same word returns at 1:11, where the entrance “will be
richly supplied” to the readers. I'vibowv is plain “knowledge”,

against éniyvwolg, “full knowledge”, at 1:2-3.



1:6 Received: “and with knowledge—self-control, and with self-
control—endurance, and with endurance—piety,” Differ — in
dress only: éykpdrela is self-control; Omopovr], endurance;

evo€Pela prints “godliness”, as at 1:3 (the corpus “piety”).

1:7 Received: “and with piety—brotherly kindness, and with
brotherly kindness—love;” Differ — @ aSeA@ia prints
“brotherly love” (the corpus “brotherly kindness”); &yarn

closes the chain, “love”.

1:8 Received: “for these things being in you and abounding,
make [you] neither inert nor unfruitful in regard to the
knowledge of our Lord Jesus Christ,” Differ — apyoug is “idle”
(the corpus “inert”). K0ptlog stands of the Son in the writer's
own sentence; Elohim (Master), the standing named on the

layout page. Entyvwaotg, “full knowledge”, as at 1:2.

1:9 Received: “for he with whom these things are not present is
blind, dim-sighted, having become forgetful of the cleansing of
his old sins;” Differ — pvwnalwv is “short-sighted” — the eye
squeezed nearly shut (the corpus “dim-sighted”).
Apaptnudtwv stands fenced; a company reads auapTiOv —
the same sense.

1:10 Received: “therefore, rather, brothers, be diligent to make
steadfast your calling and [divine] selection, for doing these
things you may never stumble;” Differ — pdAAov is “the more”
(the corpus “rather”); BeBaiav, “firm” (the corpus “steadfast”);
gxAoynyv, “election” (the corpus “[divine] selection” — the
bracketed helper is the corpus's, not the Greek's).



1:11 Received: “in this way the entrance into the continuous
kingdom of our Lord and Savior Jesus Christ will be richly
supplemented to you.” Differ — aiwviov prints “eternal” (the
corpus “continuous”). To® kvpilov UV Kal cwtijpog is the
letter's signature naming — one breath, “our Elohim (Master)
and Savior”, over Yehoshua HaMashiach, as 600 nu®v kal
owTtfpog at 1:1 and again at 3:18; 2:20 carries the titles

without the “our”. The standing is named on the layout page.

1:12 Received: “Therefore, I will always be ready to remind you
about these things, although you have known [them] and have
been established in the present truth,” Differ — peAArjow
stands fenced at the sentence's head: “I will intend”. A
company reads o0k apeAjow, “I will not neglect”; the corpus's
“I will always be ready” follows the base text's word.
"Eotnplyuévoug, “established” — the firm-standing family
whose noun, otnptyuog, ends the letter at 3:17, and whose

lack names the unstable at 2:14 and 3:16 (dotripikTol).

1:13 Received: “and I think right, so long as I am in this tent, to

stir you up in reminding [you],” Agrees.

1:14 Received: “having known that the laying aside of my tent
is soon, even as our Lord Jesus Christ also showed to me.”
Differ — amobeoig is “the putting off” — as a tent is struck and
taken down (the corpus “the laying aside”). “He showed me”:
the record's own standing is John 21:18-19, where the risen
Master tells Petros how he would stretch out his hands,
“signifying by what death he will glorify Elohim”. Which
showing the writer means beyond that standing, the letter



does not say. Kuptog is the writer's own prose for the Son;
Elohim (Master).

1:15 Received: “And I will also be diligent [to ensure] that you
always have a remembrance to make of these things after my
departure.” Differ — £€080¢ is “departure” — the going-out
word, Exodus' own name for Israel's going-out; here it is the
writer's going-out from the tent of 1:13-14. The frame of the
sentence differs from the corpus's helper words (“[to ensure]
that you always have a remembrance to make”); the words

that stand agree.

1:16 Received: “For having not followed out skillfully devised
fables, we made known to you the power and coming of our
Lord Jesus Christ, but having become eyewitnesses of His
majesty—” Differ — cecoplopévolg is “cleverly devised” (the
corpus “skillfully devised”); yvbolg, “fables”. Ilapovcia prints
“coming”, as throughout this set. KOptog is the writer's prose
for the Son; Elohim (Master).

1:17 Received: “for having received honor and glory from God
the Father, such a voice being borne to Him by the Excellent
Glory: “This is My Son, the Beloved, in whom I delighted”;”
Differ — 1) peyaiompernng 66&a prints “the Majestic Glory”
(the corpus “the Excellent Glory”). The voice's opening words
stand within the editors' fence-pair as far as “is” — the copies
vary the sentence's first half between “My Son, My Beloved”
and “My beloved Son”; the saying as a whole prints as the
letter carries it. The corpus sets the Beloved as this set's
Matthew does: “This is My Son, the Beloved, in whom I
delighted.”



1:18 Received: “and we heard this voice borne out of Heaven,
being with Him at the holy mountain.” Differ — in dress only:
ayiw 6pet stands within the editors' fence-pair (a company
sets the words in the other order, “the mountain — the
holy”); the corpus carries the same words plainly. Aywog is the

set-apart word, “holy”.

1:19 Received: “And we have a more firm prophetic word, to
which we do well giving heed, as to a lamp shining in a dark
place, until day may dawn, and [the] morning star may arise in
your hearts;” Differ — avyunp® is “gloomy” — a squalid, unlit
place (the corpus “dark”). The corpus's line reads “we have a
more firm prophetic word” — the same comparative, without

the helper.

1:20 Received: “knowing this first, that no prophecy of the
Writing comes of private exposition,” Differ — {5{ag émAvoewg
is “of private interpretation” (the corpus “of private
exposition”). ’EniAvolg is a loosing-out, an unbinding of a knot
— the prophecy is not loosed by the man who carries it; 1:21
gives the reason. The sentence is printed as written, and no

commentary is added.

1:21 Received: “for prophecy never came by [the] will of man,
but men spoke from God, being brought by the Holy Spirit.”
Differ — @epdpuevol is “being carried” — the same bearing
word as the voice “borne” at 1:17-18 (the corpus “being
brought”). Hvéx0n, “was borne” (the corpus “came”).
[Ipognteia moté stands within the editors' fence-pair and ano
within a fence; the corpus carries all the words plainly.



[Tvevuatog ayiov — “the Holy Spirit” — is mvebua's only

standing in this letter.

2:1 Received: “But there also came false prophets among the
people, as there will also be false teachers among you, who will
Stealthily bring in destructive sects, even denying the Master
who bought them, bringing quick destruction to themselves,”
Differ — mapelodovoty is “will bring in beside” — by a side
door, secretly (the corpus “will stealthily bring in”). Aipéoelg
prints “heresies” — chosen factions, ways picked for oneself
(the corpus “sects”). Aeomotnv is “the Master” — the corpus

agrees in the word itself; the word is opened in the Note.

2:2 Received: “and many will follow out their destructive ways,
because of whom the way of the truth will be spoken of [as]
evil,” Differ — doeAyeialg is “licentiousness” — the unbridled
conduct of 2:7 and 2:18 (the corpus follows another company
here, anwAetaig, “their destructive ways”). BAac@nun6rioetat,
“will be blasphemed” (the corpus “will be spoken of [as]

evil”).

2:3 Received: “and in covetousness, with forged words, they
will make merchandise of you, whose judgment of old is not
idle, and their destruction does not slumber.” Differ —
nAeoveéia prints “greediness” here and at 2:14 (the corpus
“covetousness”); mAaotolg, “fabricated” — words molded like
clay (the corpus “forged”). Nuotdd el stands fenced; the sense
stands. "Exmaiat, “from long ago” — the judgment was old
already when they began.

2:4 Received: “For if God did not spare messengers having
sinned, but having cast [them] down to Tartarus with chains of



deepest gloom, delivered [them], having been reserved to
judgment,” Differ — at the fence and the gloom-word only:
oelpaig, “with chains”, stands fenced (a company reads
oeLpotg, “in pits of gloom”); Copov is “gloom” (the corpus
“deepest gloom”). “Messengers” the corpus also prints here —

ayyeioL — as throughout this set.

2:5 Received: “and did not spare the old world, but kept the
eighth person, Noah, a preacher of righteousness, having
brought a flood on the world of the impious,” Differ — in the
orderings only: 6y8oov N@e sets “the eighth” before the name
— Noah counted eighth with the seven kept in the vessel with
him (Genesis 7:13's company); the corpus sets it “kept the
eighth person, Noah”. Kfjpuka prints “preacher”, as kijpug
prints at 1 Timothy 2:7 in this set. AoeB®v, “of the ungodly” —
one dress for the word in this book (the corpus “of the

impious” here and at 2:6; 3:7).

2:6 Received: “and having turned the cities of Sodom and
Gomorrah to ashes, condemned with an overthrow, having set
[them as] an example to those about to be impious,” Differ —
in the sentence's shape: teppwoag is “having turned to
ashes”; the corpus sets the ashes first and the condemning
after (“having turned the cities of Sodom and Gomorrah to
ashes, condemned with an overthrow”). Kataotpogf and

aoePéotv stand fenced; the senses stand.

2:7 Received: “and He rescued righteous Lot, worn down by the
conduct of the lawless in licentiousness,” Differ —
Katamovovuevov is “being oppressed” — worn down under
the pressure of what he saw (the corpus “worn down”).



“Righteous Lot” stands as written — three times in two verses
the letter calls him righteous (8ikatov, 2:7; 6 Sikaiog, 2:8;
Yuynv Swkaiav, 2:8). Genesis' own account tells what Lot did
and did not do (Genesis 19); the letter's word for him is

printed here, not weighed.

2:8 Received: “for the righteous [man] dwelling among them
was tormented in [his] righteous soul, day by day, in seeing and
hearing unlawful works—” Differ — in placement only: the
Greek sets “the righteous [man] dwelling among them”
before “in seeing and hearing”, and the seeing-and-hearing
after; the corpus moves the seeing and hearing to the verse's
end. 'O 8ixatog stands within the editors' fences; the corpus
carries it plainly. EBacdviiev, “tormented” — the Bacav-

word of the testing-touchstone.

2:9 Received: “the LORD has known to rescue [the] pious out of
temptation, and to keep [the] unrighteous being punished to
[the] day of judgment,” Differ — oiSev is present, “knows” (the
corpus “the LORD has known”). KUptog here stands in the
writer's own sentence; no clause is quoted, and the dress is
Elohim (Master). The sentence breathes the air of Numbers
16:5 — “YudHeyVavHey knows those who are His” — which 2
Timothy 2:19 quotes outright, and there the Name prints;
here it is an echo in the writer's own words, and the
difference is named on the layout page. Ileipacpod is
“temptation” — trial; evoefelg, “the godly” (the corpus

“pious™).

2:10 Received: “and chiefly those following after the flesh in
lust [and] defilement, and despising lordship. Bold, self-pleased,



they are not afraid to speak evil of glorious ones,” Differ —
KupLOTNTOG is “authority” — mastership itself (the corpus
“lordship”); the word stands once more in the writings, at
Jude 8, in this same charge. A6Zag prints “glories” — the
word's own face (the corpus “glorious ones”). What the
glories are, this sentence does not say; 2:11 sets the
messengers' restraint beside it, and Jude 8-9 carries the same

standing.

2:11 Received: “whereas messengers, being greater in strength
and power, do not bear a slanderous judgment against them
before the LORD;” Differ — the received company adds mapa
kuplw, “before Elohim (Master)”, after “against them”, and
the corpus's line carries it (“before the LORD”); the oldest
copies and the base text do not have it, and it is not printed.

AUVTOV stands fenced.

2:12 Received: “and these, as irrational natural beasts, made to
be caught and destroyed—in what things they are ignorant of,
slandering—in their destruction will be destroyed;” Differ —
yeyevvnuéva guaotka stands within the editors' fence-pair,
and kal @Bapricovtal within one: “will also be corrupted”.
The corpus's line carries both plainly (“as irrational natural
beasts, made to be caught and destroyed”). AAoya prints
“unreasoning” (the corpus “irrational”); (®a, “animals” (the

corpus “beasts”).

2:13 Received: “doing unjustly, [they will receive] a reward of
unrighteousness, esteeming pleasure in the day, [and] luxury—
[they are] spots and blemishes, reveling in their deceits,
feasting with you,” Differ — a8wxovpuevol stands fenced at the



head: “suffering wrong” — the sentence grows out of 2:12's,
and the wage these men receive for unrighteousness is a
wrong suffered; the corpus's line turns it the other way,
“doing unjustly, [they will receive] a reward”. M1o9dg is a
“wage” — here and at 2:15, Balaam's wage. Antdtatg, “deceits”,
is the oldest copies' word; a company reads aydsatg, “in their
love-feasts” — Jude 12's word — and the divide is gathered in

the Standing Notes.

2:14 Received: “having eyes full of adultery, and unable to
cease from sin, enticing unstable souls, having a heart
exercised in covetousnesses, children of a curse,” Differ —
dxatamavotovug stands fenced: “unceasing” (the corpus
“unable to cease from sin”). [TAcovegiag, “greediness”, as at
2:3 (the corpus “covetousnesses”). MotyaAidog is “of adultery”
— literally, of an adulteress; the corpus carries the same
word. Puyag dotnpiktoug — “unstable souls”: the not-
established, from the standing-family of 1:12 and 3:16.

2:15 Received: “having forsaken a right way, they went astray,
having followed in the way of Balaam the [son] of Bosor, who
loved a reward of unrighteousness,” Differ — at the father's
name only, and the copies divide in earnest there: the base
text reads to0 Booop, “of Bosor”, within the editors' fences,
following the oldest copies; a great company reads to0 Bewp,
“of Beor” — the name as the older writings give it (Numbers
22:5, “Balaam son of Beor”) — and the old English Bibles
carry Beor. The corpus's line here prints “Bosor” with the

base text. The standing is gathered in the Standing Notes.



2:16 Received: “and had a rebuke of his own iniquity—a mute
donkey, having spoken in man’s voice, forbid the madness of
the prophet.” Differ — OmoCVyLoV is “a beast of burden” — the
animal under the yoke (the corpus “donkey”; the older
account names the animal itself, Numbers 22). "EAey&wv, “a
rebuke” (the corpus the same); mapagpoviav, “madness” — a

mind set beside itself.

2:17 Received: “These are wells without water, and clouds
driven by a storm, to whom the deepest gloom of darkness has
been kept throughout the age;” Differ — kai ouiyAat stands
within the editors' fence-pair: “and mists” (the corpus “and
clouds”); okotovg stands fenced. Tetipntat, “has been kept”
— the keeping word of 2:4 and 2:9 (the corpus adds
“throughout the age”, which the Greek here does not say).
IInyat &vudpol — “springs without water”: Jude 12's company

carries the same picture as clouds without water.

2:18 Received: “for speaking swollen words of vanity, they
entice in desires of the flesh—licentiousness, those who had
truly escaped from those conducting themselves in error,”
Differ — both fences weigh: 0Alywg dmogevyovtag is “barely
escaping” — the oldest copies' reading; the later company
reads 6vTwg anmoguydvtag, “truly having escaped”, and the
corpus's line follows it (“those who had truly escaped”).
‘Yrépoyka, “swelling” — words blown up out of measure (the
corpus “swollen words”). AceAyelalg, “in licentiousness”, as at
2:2 and 2:7.

2:19 Received: “promising liberty to them, themselves being
servants of corruption, for by whom anyone has been



overcome, he has been brought to servitude to this one also;”
Differ — éAevBepiav prints “freedom” (the corpus “liberty”);
Sdo0Aol, “slaves” (the corpus “servants” — the writer's own
dress for himself at 1:1 is the same word, §00A0g, and it prints
“slave” there t00). Kai §e5ovAwTalt — “has also been
enslaved” — the kai standing fenced in the Greek line; the

corpus carries it.

2:20 Received: “for if having escaped from the defilements of
the world, in the acknowledging of the LORD and Savior Jesus
Christ, and again being entangled by these things, they have
been overcome, the last things have become worse to them
than the first,” Differ — to0 kupilov stands fenced at the
naming: the letter's signature — Elohim (Master) and Savior
over Yehoshua HaMashiach — but here, alone among its
standings (1:1; 1:11; 3:18), without the “our”: 2:20's Greek
carries 700 kupiov kal cwtfjpog with no Hu®v, and a
company omits even the fenced to0 kvupiov. The corpus
prints the phrase with “the LORD”. The rule and the standing
are named on the layout page. Mldoparta, “defilements” (the
corpus the same); ntt®vtay “overcome” (the corpus “they

have been overcome”).

2:21 Received: “for it were better to them not to have
acknowledged the way of righteousness, than having
acknowledged [it], to turn back from the holy command
delivered to them,” Differ — Umootpéyal stands fenced: “to
turn back” (a company reads éniotpedal — the same sense;

the corpus “to turn back”). Eneyvwkévat is “to have fully



known” (the corpus “to have acknowledged”) — the letter's

full-knowledge word at the saddest of its standings.

2:22 Received: “and that of the true proverb has happened to
them: “A dog turned back on his own vomit,” and, “A sow
having bathed herself—to rolling in mire.”” Differ — in the
fence and the dress only: cuuBépnkev stands fenced at the
head (“has come to pass”), and kvAloudv within the line —
“rolling” (a company reads KUAlopd). The proverb's first half
is Proverbs 26:11's own sentence — “As a dog has returned to
its vomit, a fool is repeating his folly” — of which the letter
carries the dog-half; the sow-half stands in no older writing
we hold. Neither clause bears the Name, and none is supplied
— the check is named on the layout page. The corpus's line

agrees in sense throughout.

3:1 Received: “This [is] now, beloved, a second letter I write to
you, in both which I stir up your pure mind in reminding [you]”
Differ — in dress only: eiAikpuwvij is “sincere” — a thing judged
pure in sunlight (the corpus “pure”). Aleyeipw, “I stir up” —
the waking word of 1:13, where the writer stirs the readers
up “by reminder” from inside his tent. The corpus's line: “a
second letter I write to you, in both which I stir up your pure
mind in reminding [you]” — the same count of himself, the

same stirring.

3:2 Received: “to be mindful of the sayings said before by the
holy prophets, and of the command of us the apostles of the
LORD and Savior,” Differ — vu®v stands in the base text:
“your apostles” — the apostles through whom the command
had come to these readers; the received company's qu®v



makes it “us the apostles”, and the corpus's line follows that
company (“the command of us the apostles of the LORD and
Savior”). To0 kupiov kal cwtfjpog — “of Elohim (Master) and
Savior” — the letter's signature naming, here without
Yehoshua's name set beside it; the standing is named on the

layout page.

3:3 Received: “knowing this first, that there will come scoffers
in the last days, going on according to their own desires,”
Differ — &’ éoydtwv TOV NUep®V stands with its opening
words fenced (“in the last days”), and €v éumatypovij — “with
scoffing” — within the editors' fence-pair; a company reads
&’ éoydtov, “at the last [time]”, and leaves the scoffing-
phrase out. The corpus carries the base text's shape: “scoffers

in the last days”.

3:4 Received: “and saying, “Where is the promise of His
coming? For since the fathers fell asleep, all things so remain

from the beginning of the creation”;” Agrees.

3:5 Received: “for this they willingly conceal, that the heavens
existed long ago, and the earth having been established by the
word of God out of water and through water,” Differ —
BéAovtag is “willing” — they will not to know it (the corpus
“they willingly conceal” — the same charge taken from the
verb's other side). Zuveot®oa, “standing together” — the
earth compacted out of the waters and through them
(Genesis 1:9's gathering of the waters). T® 00 600 Adyw —
“by the word of Elohim”: 8e00, Elohim's own word, stands
here; no Master-word and no Name.



3:6 Received: “through which the world then, having been
flooded by water, was destroyed;” Differ — 8t Gv stands
within the editors' fence-pair (“through which”); a company
reads U 6, the singular. AmwAeto prints “perished” (the
corpus “was destroyed”) — the destruction word of this letter
(dmmwAewa at 2:1; 2:3; 3:7; 3:16).

3:7 Received: “and by the same word, the present heavens and
earth, having been stored up for fire, are being preserved until
[the] day of judgment and destruction of impious men.” Differ
— avt® stands fenced (“by the same word”); a company
carries “by the word of Elohim” over from 3:5.
Tebnoavplopévol, “stored up” — treasured away as a store is
laid by; tnpovuevol, “being kept” — the keeping word of 2:4,
2:9, and 2:17. The corpus: “having been stored up for fire, are

being preserved” — the store and the keeping, in its dress.

3:8 Received: “And do not let this one thing be concealed from
you, beloved, that one day with the LORD [is] as one thousand
years and one thousand years as one day;” Differ — the corpus
prints “with the LORD”: mapa kupiw is the letter's own
phrase, not a quotation. The sentence it gathers is Psalm
90:4's — “For one thousand years in Your eyes [are] as
yesterday” — and the check was made clause by clause: the
psalm's clause bears neither the Name nor a Master-word of
its own; the psalm's opening address (90:1) is to 1Ty, Adonai
— the Lord-word of a man's address, a different word again
— and it stands outside the words carried here. No Name is
supplied; the dress is Elohim (Master), and the verification is

named in full on the layout page.



3:9 Received: “the LORD is not slow in regard to the promise,
as some count slowness, but is long-suffering to us, not
intending any to be lost, but all to come to conversion,” Differ
— xVpLog stands fenced at the sentence's head, and Oudg
fenced within it: “toward you” (the corpus reads “to us”, from
the fuég company). Metdvolav prints “repentance” — the
mind's turning (the corpus “conversion”). The sentence is the

writer's own prose; Elohim (Master) under the rule.

3:10 Received: “and it will come—the Day of the LORD—as a
thief in the night, in which the heavens will pass away with a
rushing noise, and the elements will be dissolved with burning
heat, and [the] earth and the works in it will not be found.”
Differ — the letter's deepest divide stands at this verse's end,
and it is gathered in full in the Standing Notes: eUpebrjoeTal,
“will be found” — laid bare, disclosed — stands fenced in the
base text, following P72, Sinaiticus, and Vaticanus; the
corpus's line follows the company that reads ovy
evpednoetal “will not be found”. Huépa xupiov, “the day of
Elohim (Master)”, stands as a fenced phrase — its standing is
named on the layout page; and “in the night”, which the
corpus carries after “thief”, is absent from the oldest copies
and the base text. AvBrjoetal stands fenced, singular against

its plural noun (oToyeia).

3:11 Received: “All these, then, being dissolved, what kind of
persons ought you to be in holy behaviors and pious acts,”
Differ — o0twg¢ stands fenced (“therefore... thus”); motamovg

is “what sort of” (the corpus “what kind of persons”).



EvoeBelalg stands plural — the godliness of 1:3, 1:6, 1:7, here

in the plural of its acts (the corpus “pious acts™).

3:12 Received: “waiting for and hurrying the coming of the Day
of God, by which the heavens, being on fire, will be dissolved,
and the elements will melt with burning heat?” Differ — tfig
700 Be0U nuépag is “of the day of Elohim” — the day of 3:10
carried here under Elohim's own title (Be00), the letter's only
other Be6¢ standing in this chapter (3:5); the corpus prints
“the Day of God”, its “God” inside its own quoted line.
Lnevdovtag, “hastening” — the readers' own hastening set

beside their awaiting; the corpus carries the same word.

3:13 Received: “And we wait for new heavens and a new earth
according to His promise, in which righteousness dwells;”

Agrees.

3:14 Received: “for this reason, beloved, waiting for these
things, be diligent, spotless and unblameable, to be found by
Him in peace,” Agrees.

3:15 Received: “and count the long-suffering of our Lord [as]
salvation, according as also our beloved brother Paul—
according to the wisdom given to him—wrote to you,” Differ —
[TadAog prints Paulos, the Greek form, as throughout this set
(the corpus “Paul”). AoBeloav avt® stands within the editors'
fence-pair — “given to him”; the corpus carries the words
plainly. Trjv To0 kvpiov Ru®OV pakpobuuiav — “the long-
suffering of our Elohim (Master)”: the Master-word of the Son
in the writer's praise, named on the layout page.



3:16 Received: “as also in all the letters, speaking in them
concerning these things, among which are some things [that
are] hard to be understood, which the untaught and unstable
twist, as also the other Writings, to their own destruction.”
Differ — taig stands fenced before ¢miotoAaic, aic fenced, and
otpepArobowy fenced: “twist” (a company reads the future
oTpePAWOOLOLY). AoTHpLKTOL “unstable” — the not-
established of 2:14. Tag Aoutdag ypagdg prints “the other
Writings”, as written: by this letter's own sentence, Paulos's
letters stand counted beside the other Writings — the ypaon
word of 1:20.

3:17 Received: “You, then, beloved, knowing before, take heed,
lest, together with the error of the impious being led away, you
may fall from your own steadfastness,” Differ — dBopwv
prints “the lawless” (the corpus “the impious”) — 606eopog is
the no-law word, the same as 2:7's a0¢ouwv, “of the lawless”.
Ztnpiypod, “steadfastness” — the establishment-noun closing
the chain that began at 1:12 (“established”) and 2:14

(“unstable”).

3:18 Received: “and increase in grace, and in the knowledge of
our Lord and Savior Jesus Christ; to Him [is] the glory both
now, and to the day of the age! Amen.” Differ — av&dvete
prints “grow” (the corpus “increase”). Ei¢ quépav ai®vog is
“to [the] day of eternity” — the oldest copies' own close, read
word for word on P72's photographed last page, which this
project holds (“both now and to [the] day of eternity. Amen”);
the corpus “to the day of the age”. Auijv stands within the

editors' fences at the very end — the copies divide on



whether it stands, and it prints as the base text gives it,
fenced. ToU kvupiov QUGV kKal cwTijpog — the signature

naming one last time, as at 1:11.



‘H KAINH ATAO'HKH

‘H Kawn) Ata0ikn — THE NEW COVENANT IN MY
BLOOD

“But grow in grace and in the knowledge of our
Elohim (Master) and Savior Yehoshua
HaMashiach.”

2 Peter 3:18

H Kawn Atabnkn — rendered from the Greek, book by book.



